
and 'timelessly triumphant poet' (8), resilient victim of empire and 
irreverent ironist of its pieties, this South African scholar's deeply felt Ovid 
remains one of the most powerful voices for exiles anywhere. 

Mairead McAuley 
King's College Cambridge and the University of Johannesburg 

Michael Lambert, The Classics and South African Identities. London, 
Bristol Classical Press 2011. Pp. 160. ISBN 978-0-7156-3796-8. No price 
indicated. 

This book is aimed at showing the intricate nuancing of a sense of self of 
Classics scholars with different backgrounds in the South African context. 
This, inevitably, comes with two corollaries: the political views of its 
subjects and their respective positioning with regard to race and racism. 

An 'Introduction' and 'Conclusion' bracket three chapters, each titled 
'The Classics and ... Identities' (comprising, in turn, ' ... Afrikaner .. .', ' ... 
English-speaking South African .. .' and ' ... Black South African .. .'). The 
'Introduction' (pp. 7-19) eschews modern theoretical work on identity
formation in favour of a discussion of the portrayal of identity in Aeschy
lus' Suppliants as basis for analysis of the sense of identity of each of its 
subjects. The themes of migration, racial prejudice and language as being 
'at the heart of identity' lie central to Lambert's interpretation of the 
drama, and also of his view of South African Classicists' identities. 

Any complex, discursive and nuanced situation of necessity loses a 
great deal of nuancing in its presentation within the confines of a slight 
volume such as this; even more so, when it is briefly reviewed. Lambert, 
who detects some underlying racism in all South African Classicists, even 
himself, tends to portray all Afrikaans-speakers as if they were hewn from 
the same block of Verwoerdian granite. He appears to ascribe to all auto
matic membership of the secretive, manipulative Broederbond that direc
ted South African politics from 1948 onward. A Classicist who did not fit 
into this perceived pattern (J.H. Hofmeyr, brilliant Classicist turned 
politician) is relegated to the second chapter (English speakers) and his 
English-Afrikaans bilingualism is stressed. Only the esteemed T.J. Haar
hoff, the largely Anglicised Afrikaans-speaking V ergilian, is treated more 
indulgently, with a degree of exculpation for perceived paternalism in his 
approach to Africa and Africans. The author modestly ends his 'Introduc
tion' with an apology for possible Aeschylean 'othering' of his subjects (p. 
19). Lambert's interpretation of the sense of identity of some academics 
discussed does seem rather to be his own, rather than that of the person in 
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question. I am, for instance, typified as an example of (changed) 'Afrikaner 
identity [exploration]' (p. 57) with no recognition of the fact that my 
mother tongue is English and that I see myself as a bilingual South African 
who has never held the political views he ascribes to all Afrikaans
speakers, with few exceptions. 

The first chapter (pp. 21-60), after some discussion of use of Latin by 
early Dutch-speaking settlers and a brief history of (segregated) education 
at the Cape, continues with a sympathetic overview of the aspirations, 
from about 1875 onward, towards recognition of their language by 
Afrikaans-speakers. A large proportion of the chapter focuses on the 1956 
(re)establishment of the Classical Association of South Africa by acade
mics from the various universities, many of them Afrikaans-speakers. 

Undoubtedly some of the founders of CASA were of the V erwoerdian 
ilk (Viljoen and Lubbe forsook the Classics for ultra-right Nationalist 
politics). Of others I know too little to be able decisively to refute Lam
bert's interpretation of their politics, but his citing cannot go unchallenged 
of Professors Andre Hugo and Frans Smuts as prime examples of Afrikaner 
'academic escapism' for choosing in their doctoral research Senecan ethics 
for the sake of 'relevance to the Dutch Reformed Church' instead of 
'engage[ing] with South Africa and its cultures' (p. 31, with n. 161 p. 138). 
Hugo was an outspoken opponent of Afrikaner Nationalist policies, pre
cisely because of his deeply ethical, Christian commitment, who in the late 
1960s conducted a public polemic in the press with the then moderator of 
the Dutch Reformed Church. His inaugural lecture as professor of Classics 
at the University of Cape Town was devoted to the concepts of slavery in 
Rome and at the Cape, the development of the 'Cape Vernacular' (his 
term for Afrikaans) and the role of Black South Africans in the formation 
of the language. Besides Smuts's deep interest in South African education 
(for example research on new methods of Latin teaching in the USA in 
1968, including work in inner city schools among African-American 
pupils), he was a leader in South African urban conservation and an expert 
on Cape Dutch architecture. He often spoke openly about his having 
declined an invitation to join the Broederbond. 

Throughout Lambert remains highly critical of the Classical Association 
of South Africa, sometimes, to my mind, unfairly so. Selective citation of 
only Afrikaans names in his consistent assertion of their linguistic and 
hence political domination of the Association gives a skewed picture of 
the 'founding fathers' and their successors. In notes 3 to 5 (p. 136) names 
of early English-speaking members such as Petrie, Goold, K.D. White, 
Steven and Rollo are suppressed in Lambert's overview of those most 
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active in some way within the early years of the Executive.3 Particularly at 
branch level, many English-speakers were ab initio extremely active local 
committee members. 

Choice of emotively charged language adds to the sinister picture. To a 
discussion of an academic visit by Professor W agenvoort of Utrecht is 
gratuitously added 'conveniently also a deacon of the Dutch Reformed 
Church' (p. 49, my italics). And was it really wrong that, when Latin as 
statutory requirement for law seemed threatened, 'the Association [would 
have] leapt to the defence of Latin' (p. 51, my italics)? CASA would have 
been neglecting its brief if it had not done so. 

With regard to its consistent, supposedly near-servile, subjection to 
South African racist laws, CASA was indubitably as much a victim of the 
laws of the land as any other cultural association might have been, but 
there was no explicit 'whites-only' policy. Lack of Black members can be 
ascribed rather to academic neglect than to overt malevolence in both 
English- and Afrikaans-speaking members of the national Executive over 
the years. Lambert's conclusion (p. 52) that, 'had CASA been steered by 
scholars less seduced by Afrikaner nationalism . . . steps would have been 
taken to promote Latin (and the Classics) in black schools in order, if 
anything, to secure the future survival of the discipline' is open to ques
tion. Space precludes any detailed deconstruction of this sweeping genera
lisation, which is left to the common sense of individual readers. 

In one obvious case Lambert's facts are wrong, or wrongly interpreted. 
He quotes (n. l, p. 147) sources 'at the Universities of Cape Town and 
Stellenbosch' about the Western Cape branch as 'enabling "non-white" ... 
Latin teachers to become members ... without the knowledge of the central 
committee of CASA, which adhered to the government's whites-only 
policies' (my italics). This is insulting both to 'Coloured' members of 
CASA and to the Executive of the time (some of whom were from the 
Western Cape). The truth is that I, as then secretary of the Western Cape 
Branch, in the early eighties sought out and involved all Latin teachers in 
the Cape Peninsula in the annual workshops for teachers offered by the 
Branch. The 'Coloured' teachers participated willingly, openly joining the 
Association without anyone ever referring to race. There was nothing 
surreptitious about it and there was no attempt to hide the fact of their 

3 Names of English-speakers prominent from the sixties onward (e.g. Nicolaides, 
Davis, Hewitt, Gain, Matier, Dietrich, Atkinson, Arnhem, Magnus Henderson, 
Saddington and the German Maurach) as well as of many English-speaking Latin 
teachers may be gleaned from W J. Henderson's serial histoiy of CASA from its 
early years, appearing sporadically in Akroterion from 2004 onward. 
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membership from the national Executive of CASA. The only political 
aspect of their membership was that these teachers, as part of a national 
resistance strategy, which we respected, while participating in academic 
events, maintained a policy of non-involvement in 'fun' activities by their 
pupils (we used to have quarterly games or other events for schools). 

Chapter Two (pp. 61-90) is almost equally critical of English-speaking 
Classicists, portraying them as latent or patent racists (with an analysis of 
the inaugural lectures of various professors at Natal University). Here 
Lambert is on less shaky ground, as he writes from his own experience as a 
student made to feel sadly lacking by his Oxford-educated mentors. The 
chapter begins with an interesting account of Rhodes's Classical library, 
continuing with an overview of the career of J.H. Hofmeyr mentioned 
above, and brief mention of Haarhoff, both seen by Lambert as excep
tional, 'alternative' Afrikaners. Lambert's analysis of inaugural lectures at 
Natal indicates a gradual (and apparently sometimes reluctant) reposi
tioning by the speakers of themselves and their subject within Africa. The 
chapter continues with discussion of the Trappist monastic tradition of 
Mariannhill (which is far more sympathetic than the references to mem
bers of the Dutch Reformed Church in the first chapter), ending with the 
pitfalls of 'engaged' comparative studies, especially when its underlying 
principle is still the 'Victorian approach' to African culture, which largely 
sought to ascribe its 'better' aspects to 'Western influence'. The chapter 
closes with a mea culpa, discussing various of Lambert's own attempts at 
comparison and decrying infelicities of approach which he perceives by 
hindsight. 

The third and last chapter (pp. 91-124) departs from the 'language' 
motif in its title, inevitably so, as its subjects, Black South Africans, had a 
variety of home languages. A measured discussion of the apartheid inspired 
'homeland universities', the products of the incongruously named 'Exten
sion of University Education Act (45 of 1959), is followed by a series of 
case studies: Classics at the University of the Transkei, the origins of Fort 
Hare University and the role of the Jabavus, father and son, the 'Classics 
debate' at Zonnebloem College in Cape Town, Chris Hani's education at 
the Lovedale Institution and his inspiration by the Classics he read there. 
Next comes an interesting analysis of the degree to which Greek drama 
really did inform the South African 'struggle'. Lambert tends to downplay 
such influence, even though Nelson Mandela famously discusses the 
inspiration that playing Creon in a Robben Island production of Antigone 
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had on his own political thought.4 The chapter ends with discussion of a 
statement by the Zulu poet Vilakazi of the profound influence of his Latin 
teacher at Mariannhill on his self-view as an African straddling two 
cultures. 

Lambert's discussion of Professor D.D.T. Jabavu of Fort Hare relies on 
Higg's biography (The Ghost of Equality, Ohio University Press 1997), 
including brief excerpts from Jabavu's writings. Lambert concludes that 
Jabavu was consistently ambivalent about himself as a multilingual bi
culturalist. As a young man of about twenty-one, during his first visit to 
America, Jabavu once spoke of himself as 'an accident thrown up on top' 
(that is, not a typical African). Hence Lambert deduces a consistent unease 
in his subject about living within two cultures. However, from a more 
extensive reading of Jabavu's own writings and those of his daughter and 
of Z.K. Matthews, his former student, I have been left with an impression 
of a jovial, ebullient man, so comfortable with his own dual identity that 
he could converse with an international academic audience or a rural 
African contemporary with equal ease. For Jabavu, comparison - pointing 
out similarities between Roman and Xhosa culture was a means towards 
inspiring his students with a sense of self worth. 5 

Instead of merely drawing together the threads of his thesis in the 
'Conclusion' (pp. 125-32), Lambert again resorts to a literary model, with 
an interesting discussion of J.M. Coetzee's Elizabeth Costello, in particular 
its debate between two sisters about the value of ancient Greek studies 
and about the direction South African Classical studies should take, the 
functional or the literary. Lambert concludes that to be relevant in Africa, 
the achievement of both 'useful' and 'aesthetic' aims should be central to 
the educational ethics of Classical scholarship and education in South 
Africa. 

This timeless and valid truism is reached after readers have been led 
virtually to reject every approach to the Classics that Lambert has 
sketched. It is interesting that Lambert uses a debate by Coetzee's fictional 
sisters here. Apart from some obiter dicta on gender issues, little attention 

4 Interestingly, Professor Frank Snowden of Howard University, author of Blacks 
in Antiquity and Before Color Prejudice told me, when I visited him in Washington 
in 1985, that he had managed to have the US State Theatre in that city 'opened' to 
all African-Americans in 1954 when Black soldiers returning from the Korean 
War were turned away from a production of Antigone. He had successfully 
pointed out to authorities that the drama, with its theme of higher loyalties than 
blind patriotism could not be kept away from men who had risked their lives for 
American interests. 
5 See my article on Jabavu in Grant Parker's Azanian Muse, forthcoming. 
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has been given to the education of women, Classical or otherwise, 
throughout the hook. In a twenty-first century overview, where, if not in 
fact at least in theory, women have equal educational opportunities, this 
omission could pass unobserved, hut in a non-chronological survey that 
relies heavily on a cultural history of South Africa from the 16th century 
onward, it cannot remain unchallenged. The first female professor of 
Classics in South Africa was Helen Anstice Sargent, who in about 1905 
came with a BA from Oberlin, Ohio (later ratified to MA by the University 
of Cape Town), to Huguenot University College for women at Wellington 
near Cape Town. The College had been established thanks to the enthu
siasm of the well-known Dutch Reformed minister, the Reverend Andrew 
Murray, a Scot.6 Some research into aspects of such early female Classi
cists' sense of identity would have rounded out Lambert's picture of South 
African education and identity formation in the early 20th century. 

More serious is Lambert's omission of any extensive discussion of 
bilingualism (Afrikaans-English or English-African languages), except for a 
brief mention on p. 46 (with endnote 37, p. 140). The topic of mother 
tongue education is still a burning one in South Africa. A great part of the 
strong emphasis of Afrikaans-speakers on their language during the early 
part of the 20th century stemmed from a memory of the 'dunce caps' and 
'shaming boards' school children were made to wear if they dared to speak 
'Dutch' (Afrikaans) at school early in the 20th century, after the defeat of 
the Boers by the British in 1902. From this arose the Afrikaans-speakers' 
struggle to have own schools as opposed to, at best, dual-medium schools. 
From this, too, would have come the CASA founders' stress on the need 
for (Afrikaans-English) bilingualism. English-speaking Classicists (especially 
those from Oxbridge) were notoriously unilingual, whereas most 
Afrikaans-speaking academics have always been able to speak both 
languages. This factor, rather than a white-towards-black racist agenda, 
may have influenced the makeup of the CASA Executive of the early 
years, of which Lambert is so critical throughout. 

A desire to advantage mother tongue speakers prompted the produc
tion at Stellenbosch (hut with the encouragement of CASA members 
nationally) from 1981 onward of strictly parallel English-Afrikaans guides 
for Latin schools' set reading in the Tria-Saecula series, with collaboration 
from the University of the Western Cape, under the leadership of 

6 (White) South African women were being educated and awarded degrees 
(through the University of South Africa) decades before the University of 
Cambridge decided to ratify the 'certificates of competence' women were granted 
there until 1946. 
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Professor Frans Smuts. In 1994 I added to the series a multilingual reader 
based on Nepos' Hannibal (with vocabulary in Afrikaans, English, Zulu, 
Xhosa, Pedi, Tswana and Sotho). For many years now the CASA website 
has featured 'Guidance for Teachers and Learners' which strives to make 
the (until recently) compulsory 'Outcomes-based' curriculum and teaching 
mode digestible in a Latin context. This includes an extensive guide for 
teachers in using both similarities and contrast between Latin and the 
African language system for the teaching of Latin to speakers of an African 
home language. Mention of such facts would have given Lambert's book a 
greater breadth of focus. 

Racism did (and does) undoubtedly cloud the South African academic 
and educational scene. Wherever Lambert's ira et studium is less obtrusive, 
the book gives a reasonable picture of the nuanced spectrum of persona
lities of Classical scholars in South Africa and of each individual's sense of 
self. 

Jo-Marie Claassen 
University of Stellenbosch 

Michael Lambert, The Classics and South African Identities. London, 
Bristol Classical Press 2011. (ISBN 978-0-7156-3796-8) 160 pp. No price 
indicated. 

These notes serve to complement the review by Jo-Marie Claassen. 

In the 'Introduction' (7 -19) Michael Lambert starts with the assumption 
that the study of Classics in South Africa, like other disciplines, has been 
'deeply embedded in the power relations, which have existed and continue 
to exist between the different races' (7). He sets his purpose in its theore
tical framework, duly noting that identities, while largely determined 'by 
the discourses into which we are situated' (8), also have their element of 
rational choice. But he chooses to limit the theoretical comments and 
focuses rather on Aeschylus' Suppliants as a case study, illustrating issues of 
identity relating to migrants, refugees and a xenophobic host community. 

The first chapter, on Afrikaner identities (21-59), includes a sketch of 
the history of formal education, starting, ironically, with the school establi
shed by Jan van Riebeeck in 1658 for the children of slaves shipped in 
from Angola. On the campaign from about 187 5 to gain recognition for 
Afrikaans, leading to its acceptance as a medium of instruction in the 
schools (1914) and as a parliamentary language (1925) the focus is rightly 
on the Cape. And Lambert duly notes the pioneering work of the Stellen-
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